land they occupy and from their local community. An important dimension in this particular case is that the adivasi workers continue to feel alien in Jalpaiguri. Chaudhuri explains that the forced migrations of adivasi workers during British colonial rule continue to determine the status of these workers still today. In fact, Chaudhuri decides to call the adivasi workers migrant laborers because of the workers' continuing sense of alienation in Jalpaiguri and persisting attachment to their homelands in other parts of India. This choice is telling, in that it draws our attention to how the experience of migration can survive generations if sustained by discrimination and lack of possibilities for social mobility. It also points to the persistence of colonial legacies. The strict class hierarchy of the tea plantations is an invention of colonial rules and in this hierarchy the adivasi workers hold the lowest position.
Having said that, I am not totally convinced that calling these workers migrants was the correct choice. The book does not give clear empirical examples that would justify this choice. It seems that the historical continuities of colonialism are a much more important backdrop to understanding the phenomenon of witch hunts-a fact not fully explored, in my mind, when using the concept of the migrant laborer. In fact, I would have welcomed a discussion in which postcolonial theories were conceptually integrated into the analysis. Another important dimension, which I feel was not fully conceptualized in the book, is the gendered nature of the witch hunts. Although witchcraft accusations and the hunts that follow target mainly women, and the empirical cases discussed in the book concern women, the gendered nature of this phenomenon is somewhat overlooked in some parts of the analysis. This omission is especially apparent in a chapter that seeks to categorize witch hunts into different types and that speaks generically of accusers and accused, overlooking the deeply gendered nature of the phenomenon.
Despite these small shortcomings, Chaudhuri's book is an engaging analysis of contemporary forms of witchcraft accusations and witch hunts. Not only does it go through interesting bodies of literatures and rich empirical data, it also offers an important discussion on the work of local NGOs campaigning against witch hunts. Antiwitch campaigns provide a needed reminder that although not much has changed in the condition of adivasi plantation workers in the last 150 years, things are likely to be changing in the future.
Chaudhuri's book will be of interest to a wide range of scholars who do research on witch hunts and witchcraft accusations not only in India, but globally. It is also an interesting book for any sociologist concerned with labor relations and labor conflicts in postcolonial contexts.
